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Russell Kirk’s America’s British Culture: Cultures Arise from a Common Religion; Nations Fall Due to a Conflict of Cultures; the Attack on Euroculture

6.	And thus it is important to examine this culture from the writings of one of American’s greatest traditional authors and historians:
Kirk, Russell.  “The Necessity for a General Culture.”  Chap. 1 in America’s British Culture.  (New Brunswick: Transaction Publishers, 1993), 1-11:
Our English word culture is derived from the Latin word cultus, which to the Romans signified both tilling the soil and worshipping the divine.  In the beginning, culture arises from the cult: that is, people are joined together in worship, and out of their religious association grows the organized human community.  Common cultivation of crops, common defense, common laws, cooperation in much else—these are the rudiments of a people’s culture.  If that culture succeeds, it may grow into a civilization.  (p. 1)
Christopher Dawson … described the close connections between religion and culture in his Gifford Lectures of 1947,
A social culture is an organized way of life which is based on a common tradition and conditioned by a common environment.  It is clear that a common way of life involves a common view of life, common standards of behavior and common standards of value, and consequently a culture is a spiritual community which owes its unity to common beliefs and common ways of thought.  Therefore from the beginning the social way of life which is culture has been deliberately ordered and directed in accordance with the higher laws of life which are religion.  (pp. 1-2)
“Cultural disintegration is present when two or more strata so separate that these become in effect distinct cultures.  Religious thought and practice, philosophy and art, all tend to become isolated areas cultivated by groups in no communication with each other.”  With increased speed, that lamentable process of disintegration and separation has continued since T. S. Eliot wrote those sentences four decades ago; it is especially conspicuous in American higher education.  If the decay goes far enough, in the long run a society’s culture sinks to a low level; or the society may fall apart altogether.
We Americans live, near the end of the twentieth century, in an era when the general outlines and institutions of our inherited culture still are recognizable; yet it does not follow that our children or our grandchildren, in the twenty-first century, will retain a great part of that old culture.  (p. 3)
The popular culture ordinarily has had its origins, perhaps long ago, in the concepts and customs of a cultural aristocracy, much as the Children of Israel received their culture from Moses and Aaron.
But if the mass culture, the democratic culture, becomes much alienated from the culture of the educated classes—why, presently the mass culture falls into decadence.  That has been happening swiftly in recent decades, in America and elsewhere.  Thomas Molnar describes the consequences:
Culture has come to mean anything that happens to catch the fancy of a group: rock concerts, supposedly for the famished of the third world; the drug culture; sects and cults; sexual excess and aberration; blasphemy on stage and screen; frightening and obscene shapes; smashing of the family and other institutions; the display of the queer, abject, the sick.  These instant products, meant to provide instant satisfaction to a society itself unmoored from foundation and tradition, accordingly … favor the incoherent, the shapeless and the repulsive.  (p. 4)
The cultured individual and the cultured class cannot prevail if a great wall of separation should be erected between them and the mass of people.  What happens to a talented musicologist, say, when ninety-five percent of the rising generation have been subjected in their formative years to acid rock, and have paid no attention whatsoever to the music of elevation and order?  (p. 5)
A nation’s traditional culture can endure only if the several elements that compose it admit an underlying unity or fidelity to a common cause.  The high culture and the common culture, of necessity, are interdependent.  What American culture urgently requires just now is solidarity: that is, a common front against the operations of Chaos.  (p. 6)
Now American society is imperfect, as is everything else here below.  Yet the transplanted culture of Britain in America has been one of humankind’s more successful achievements.  The United States today is flooded with immigrants, lawful or unlawful, eager to enjoy the security, prosperity, freedom, and cultural opportunities of America.  America’s successes, substantially, have been made possible by the vigor of the British culture that most Americans take for granted.  Who, then, are the people desiring to pull down this dominant culture and set up in its place some amorphous “multiculture”?
One does not find the Vietnamese, or other Asiatics who have taken refuge in America, complaining about “cultural oppression.”  Most of them swiftly and intelligently adapt themselves to American culture.  Most Spanish-surname Americans do not deny the merits of European civilization.  Of “Native Americans,” only a handful pretend to desire some sort of return to their ancestors’ folkways of the eighteenth century.  One hears no cultural howls of rage from Eskimo or Aleut.  (p. 7)
In truth, the adversaries of America’s dominant culture may be classified in three categories: certain militant blacks, white radicals, and a mob of bored, indolent students to whom any culture but pop culture is anathema.  Near the close of the twentieth century, the hardest haters of inherited high culture are to be found within the Academy—embittered ideologues, their character warped in the turbulent ’sixties, whose ambition it is to pull down whatever has long been regarded as true and noble.  On nearly every campus, some of the purported guardians of culture have become the destroyers of culture.  Ratlike, they gnaw at the foundations of society.  At bottom, this “Down with Euroculture!” is the symptom of an intellectual disease that has been festering for a quarter of a century and longer.  (pp. 7-8)
The silliness of the academic radicals’ shrieks is suggested by the complaint that most books prescribed for college reading were written by “dead white males”—as if one might alter retroactively the pigmentation and the gender of William Shakespeare or Isaac Newton.  This is like endeavoring to repeal the law of gravity, or to annul all human history.  (Newton is mentioned here because the denouncers of “Euroculture” declare that the scientific departments, too, must be purged of the dread sin of Eurocentrism.)
Yet what would the multiculturalist champions of the intellectual rights of blacks, Latinos, and American Indians bestow upon high school and college by way of substitutions?  They would erect historical falsehoods in the interest of equality of condition; they would establish on the American campus a proletarian dictatorship of the mind.  In the teaching of literature, they would efface the “Euroculture” of Plato and Aristotle, Dante and Cervantes and Shakespeare, supplanting these old fuddy-duddies with minor writers of approved “minority” affiliations, and feminist ideologues of the present century.  As for American literature, or American literature in the British tradition, the radicals would chuck it all down the memory-hole.  (p. 8)
The culture of America is but two centuries old.  The culture of Britain is some sixteen centuries old, if we begin with the triumph of the Angles and the Saxons.  If Americans lose that British patrimony, they must become barbarians, and on their darkling plains ignorant armies of ideologues may clash by night.  (pp. 8-9)
In June 1991, the Social Studies Syllabus Review Committee of the state of New York issued a report embracing the notion of “multicultural education” in public schools and rejecting “previous ideals of assimilation to an Anglo-American model.”  This Syllabus Review Committee approved a new “Curriculum of Inclusion” drafted by Leonard Jeffries, a radical black professor who called the existing syllabus “White Nationalism” and ethnocentric.  (p. 9)
Assailants of “the Anglo-American model” for culture often seem to assume that sweeping aside America’s established culture would be merely a matter of public policy, with no consequences except a different teaching in classrooms.  Thomas Sowell refutes that assumption:
Cultures exist to serve the vital practical requirements of human life—to structure a society so as to perpetuate the species, to pass on the hard-earned knowledge and experience of generations past and centuries past to the young and inexperienced, in order to spare the next generation the costly and dangerous process of learning everything all over again from scratch through trial and error—including fatal errors.
Cultures exist so that people can know how to get food and put a roof over their heads, how to cure the sick, how to cope with the death of loved ones and how to get along with the living.  Cultures are not bumper stickers.  They are living, changing ways of doing all the things that have to be done in life.
Professor Arthur Schlesinger, Jr. points out that America’s language and political purposes and institutions are derived from Britain: “To pretend otherwise is to falsify history.  To teach otherwise is to mislead our students.”  (p. 10)
Schlesinger asks his colleagues “to consider what kind of nation we will have if we press further down the road to cultural separatism and ethnic fragmentation, if we institutionalize the classification of our citizens by ethnic and racial criteria and if we abandon our historic commitment to an American identity.  What will hold our people together then?”  Amen to that!  (pp. 10-11)
British culture is central to American society.  Should that cultural heritage be long and widely neglected, the American nation would drift toward brutishness in private life, anarchy or the mailed fist in public life.
In four major fashions the British mind and British experience, for more than a dozen generations, have shaped the American culture.
The first of these ways is the English language and the wealth of great literature in that language.
The second of these ways is the rule of law, American common law and positive law being derived chiefly from English law.  This body of laws gives fuller protection to the individual person than does the legal system of any other country.
The third of these ways is representative government, patterned upon British institutions that began to develop in medieval times.
The fourth of these ways is a body of mores, or moral habits and beliefs and conventions and customs, joined to certain intellectual disciplines.  These compose an ethical heritage.  According to [Alexis de] Tocqueville \tok‑vēl\, America’s mores have been the cause of the success of the American Republic.  (p. 11)
7.	And these mores—these moral habits and beliefs, conventions and customs—are based on the laws of divine establishment and theological doctrines contained in the teachings of the Bible.


